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Abstract

Travels by Moroccans to Jerusalem, especially after Salah el-Din's
liberation of Jerusalem from crusaders, represented a remarkable
religious, scientific, cultural, and literary tradition. This tradition
contributed to a large extent in enhancing the identity and centrality of
Jerusalem in the Arabic and Islamic sentiment. However, it became an
aspect of "power display" that Salah el-Din established and fostered. This
tradition continued after him to avoid any other possibility of the fall of
Jerusalem by crusaders. It also stressed the fact that Jerusalem is the first
destination for prayer (al-Qibla) and the third holiest mosque and is not a
forgotten or deserted city.

It is logical that Ibn Battuta's travels, the most famous Moroccan
and Arab traveler, are the focus of attention of the researcher, especially
for his meticulous accounts of everyday life. However, an in-depth
reading of his writings about Jerusalem and its scholars and ascetics in
comparison to those about other Palestinian cities shows great deal of
conservatism and curtailment. This can be attributed to the fact that he
was young at the time of visiting Jerusalem besides being intimidated by
the holy sites of the city, its esteemed scholars and Sufis.



